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FROM SLAVES TO SINAI 
STUDIES IN THE BOOK OF EXODUS 

LESSON 3 
THE PREPARATION OF MOSES 

(Exodus 2:1-25) 
INTRODUCTION 

 

Few stories in the Bible are more familiar to us than that of Moses who is set afloat in the waters 

of the Nile and rescued by the daughter of Pharaoh.  The interesting thing about this incident in Exodus 2 

is that Christians today think of this chapter largely in terms of that little papyrus ―ark,‖ while the New 

Testament writers almost completely pass over this aspect of the event to focus on other matters, which 

we must conclude are more important.  In Acts 7:21 Stephen simply says that Moses ―was placed 

outside.‖  The writer to the Hebrews passes over the basket episode altogether, choosing to call our 

attention to the three previous months when the parents of Moses hid him in their house, defying the order 

of Pharaoh.  With respect to these people whom we are going to study, the apostle Paul wrote, ―Now 

these things happened to them as an example, and they were written for our instruction, upon whom the 

ends of the ages have come‖ (I Corinthians 10:11). 

 

 ―Then Pharaoh commanded all of his people to throw the new-born Hebrew boys into the Nile 

River.  But the girls, he said, could live‖ (Exodus 1:22, The Living Bible This is the end of the first 

chapter, and it would have meant the death of Moses an‘ the end of Israel eventually if the king had had 

his way.  These people would have perished in ancient times, a very brief and insignificant chapter in 

human history.  But God had a purpose which was not to be thwarted, and in this lesson we will see how 

He worked to save His people. 

 

I. MOSES’ EARLY YEARS (Exodus 2:1-10) 
 

From other portions of Scripture we learn that, some years prior to the Pharaoh‘s edict, a 

man named Amram had married his father‘s sister, Jochebed.  Shortly a daughter, Miriam, was born of 

this union, and some twelve years later a son, Aaron.  Sometime during the next three years the order 

was given to kill all new-born Jewish boys, and when Jochebed gave birth to her second son, his fate 

hung in the balance.  (For facts about Moses‘ family, see Exodus 6:16-20, 7:7.) 

A. From Birth to Three Months (Exodus 2:1-2) 

There is no fanfare in the description of Moses‘ birth.  His father is called ―a man‖ and 

his mother is simply ―a daughter (that is, a descendent) of Levi.‖  

B. From Infancy Through Childhood (Exodus 2:3-10 

1. Hiding Moses 

Moses‘ parents would not kill their child because he was ―special‖, one for whom 

God had great plans. But is it commendable to save a child simply because God has certain 

plans for it?  Does not God have a special purpose for every child?  If Moses‘ parents were 

motivated by this kind of reasoning, it would seem to justify killing every child for whom 

greatness was not ordained.  Many are the abortions performed with such logic.  No, there 

must be a better explanation.  

In Exodus 2:2 the text could simply be rendered, ―she saw that he was good.‖  The 

Hebrew word rendered ―good‖ is frequently used by Moses in the five books of the Law, 

and in most it has the sense of goodness which is the result of being made (or given) by 

God, and/or of being declared good by Him.  Thus, the frequent expressions in Genesis 1 

and 2, ―it was good,‖ employ the same term.  Stephen‘s words, ―he was good, to God‖ (Acts 

7:20), points us in this same direction. 

Moses is not telling us that God moved his parents to hide him because they were 

convinced that there was something very special (either in appearance or in purpose) about 

him as a particular child, but rather that they saw something special about him as a child, 

period.  You see, the biblical perspective is that children come from God (cf. Ps. 127).  
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Every child is the product of divine creation (cf. Ps. 139:13-14), and thus is ―good‖ in the 

eyes of God.  Moses‘ parents refused to put their child to death because God had created 

him, and because this meant that this child (like every other child ever born) was good in 

God‘s eyes. 

How far short of this kind of faith and obedience modern day parents come when 

they choose to abort the child which God has brought into existence and which therefore is 

good in God‘s sight.  The abortionist would have us believe that many children are really 

not ―good‖ at all and should thus be terminated.  This is simply a refusal to see children as 

God sees them.  It may be a bit more sophisticated to vacuum a child from its mother‘s 

womb, or to cut it out, but it is no different from throwing the child into the Nile, to be 

devoured by a crocodile. 

Moses‘ parents
 
feared the God who created their son more than the Pharaoh who 

wished to kill him.  Thus they hid the child in their home for the first three months of his 

life (Exod.  3:2).  Keeping the boy-child from being discovered eventually became 

impossible.  The time came when something different had to be done.  The result was a 

feigned obedience to the letter of the Law of Pharaoh.  Moses was ―thrown into the Nile‖ 

but in a woven ―ark,‖ which was sealed with tar.  The sister of Moses was tasked to stand at 

a distance to ―see what would happen to the child‖ (Exodus 2:4).   

2. Finding Moses 

In the providence of God, Pharaoh‘s daughter arrived at the banks of the Nile to 

bathe.  She saw the basket, sent one of her maids to fetch it, and discovered a Hebrew baby 

boy inside.  At this point we should remember the order which the Pharaoh, this woman‘s 

father, had given to all of those in his kingdom which would include his daughter: ―Every 

boy that is born you must throw into the river …‖ (Exodus 1:22). 

The Pharaoh could sit upon his throne and pass down edicts which caused untold 

sorrow, suffering, and death without ever being touched by the consequences of his 

decisions.  Now, the Pharaoh‘s daughter came face to face with the implications of her 

father‘s policy of genocide.  Looking into that basket, she saw a Hebrew baby—there was 

no mistaking its identity (v.  6).  The child was crying, perhaps already having been 

adversely affected by his period of exposure.  Nevertheless, this was a pathetic sight, one 

that tugged at the compassion and maternal instincts of this woman. 

What her father, the Pharaoh, had commanded was not only unthinkable; it was 

undoable.  No doubt she was pondering what she would do with the child when Moses‘ 

sister arrived with the solution.  How gracious of God to give this child back to his parents 

for a time and even to pay the mother wages for keeping him.  This must have given a year 

or two, or more, during which they enjoyed their son with the protection of Pharaoh‘s 

daughter.  Depending on the age of Moses and the amount of ongoing contact his parents 

had with him, they must have had some opportunity to instruct him in the ways of the Lord.  

Let us not forget, however, that God‘s plan for the education of Moses included years of 

instruction at the feet of pagan Egyptians, too (cf.  Acts 7:22), which greatly facilitated his 

future leadership. 

Sometimes God will undertake to solve a problem in some miraculous way, while you 

and I merely stand by and watch.  More often, however, He expects us to use the wisdom and 

energy He had already implanted within us by His Word and His Spirit.  As long as we do not 

cross over into human devices, omitting our dependence on Him, we can safely move into any 

situation.  For He indeed supplies ―all your needs according to His riches in glory in Christ 

Jesus‖ (Philippians 4:19). 

And so Moses was raised for an indefinite period in his own home.  The time came, 

however, when he no longer was a child, and, apparently at the command of the princess, 

Jochebed brought him to the palace and he was adopted (formally or otherwise) into the royal 

family.  The name given him comes from the Hebrew word mashah meaning ―drawn forth‖ and 

refers to the incident at the river.  (The Egyptian form was mesu.) Stephen later explained that 

Moses ―was educated in all the learning of the Egyptians, and he was a man of power in words 
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and deeds‖ (Acts 7:22).  There are no further details of his life given there until the age of forty 

(verse 23). 

 

II. TROUBLE IN EGYPT (Exodus 2:11-15) 
 

While the oppression of Israel continued, apparently without abatement, Moses grew to 

manhood as the adopted son of Pharaoh‘s daughter.  As noted above, there are no details of these 

years, but we can surmise that he lived in splendor and ease.  We do not know when he first learned 

that he was a Hebrew, not an Egyptian, or what his initial feelings were with respect to the long 

oppression of his people.  But an incident occurred when he was forty years of age which forced an 

end to his life at court and the beginning of his training in the wilderness for his role as the great 

deliverer of Israel. 

A. Defense of a Fellow Hebrew (Exodus 2:11-14) 

Verse 11 passes over nearly 40 years (cf. Acts 7:23), taking up the story of Moses as 

an adult.  Preceding the events of verses 11 and following is a decision which is made by Moses 

described in the Book of Hebrews: 

“By faith Moses, when he had grown up, refused to be known as the 

son of Pharaoh’s daughter.  He chose to be mistreated along with the people of 

God rather than to enjoy the pleasures of sin for a short time.  He regarded 

disgrace for the sake of Christ as of greater value than the treasures of Egypt, 

because he was looking ahead to his reward “(Heb.  11:24-26).  

This seems to mean that Moses had already made the critical decision to identify 

with his people, before he went out to observe the affliction of his brethren.  Hebrews informs 

us that the reason Moses visited his brethren was due to his decision to identify with them and 

even to suffer with them.  Thus, Moses did not lose his status as a son of Pharaoh‘s daughter by 

the killing; he gave that up before the killing.  Moses‘ visit to his brethren backfired, in one 

sense, but it was used providentially to prepare him for his future calling. 

We dare not seek to defend Moses in the murder of the Egyptian, no matter how 

cruel he may have been.  Moses‘ act was in defiance of the authority of Egypt, and it was 

premeditated murder (―he looked this way and that,‖ v.  12).  While Moses‘ method of dealing 

with this problem was wrong, we can see that his motivation was commendable.  Moses sought 

to defend the oppressed.  When he sought to rebuke his Hebrew brother for wrongly mistreating 

another Hebrew (v.  13), Moses revealed, once again, the disposition of a deliverer.  As 

Stephen‘s message highlighted, the rejection of Moses‘ leadership by this Israelite typified 

Israel‘s hardness of heart and rebellion against God (cf.  Acts 7:23-29). 

Moses‘ motivation was right, but his methods and his timing were altogether wrong.  

What seemed to start out with a bang (the deliverance of Moses and his rearing in the palace), 

appears to have ended with a whimper.  Instead of rising to power and delivering his people, 

Moses ran for his life, away from his people, to the land of Midian.  

In killing the Egyptian overseer and hiding his body (verse 12), Moses assumed several 

things.   

First, the killing was justified.   

Secondly, he was undetected in the act (save for the defended Hebrew who presumably 

would keep silent).   

Thirdly, in the words of Stephen, ―And he supposed that his brethren understood that God 

was granting them delivernace through him‖ (Acts 7:25a).   

In all three he was wrong.  He hadn‘t the authority to act as judge and jury in the matter 

of violence; moreover, the punishment he inflicted greatly exceeded what would have been 

appropriate.  As to the two other suppositions, verses 13-14 (and Acts 7:25b-28) show that he erred 

there also. 

Moses was chiefly guilty of going ahead of God.  Perhaps he was beginning to speculate 

that his unique position in Egypt might be useful in winning freedom for his people.  But, in God‘s 

plan, it was not yet time.  Nor would Moses‘ own strength and wisdom be the instruments of His 

glory.  ―‗Not by might nor by power, but by My Spirit,‘ says the Lord of hosts‖ (Zechariah 4:6b).  
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To His disciples, Jesus said, ―‗For apart from Me you can do nothing‘‖ (John l5:Sb).  God would use 

Moses, but could hardly have been a great joy in his heart as he contemplated the future.  Alone, 

with apparently no friends or funds, and with few prospects, he sat down beside a well to rest and 

refresh himself and plan his next steps. 

B. Flight From Egypt (Exodus 2:15 

C. Marriage to Zipporah (Exodus 2:16-21) 

In the region where Moses stopped there lived a certain Midianite who had seven 

daughters.  How and to what extent he was a priest is not certain.  Later, in Exodus 18:22ff, Reuel 

(or Jethro) exercises certain priestly functions, but in this context we see him chiefly as a shepherd.  

(The name, ―Reuel,‖ means ―friend of God.‖ A man named Reu was the great-great grandfather of 

Abraham and an ancestor of Reuel.  Perhaps he was named after him.  See Genesis 11:18-21.)  

What took place on this particular day was typical, not unusual.  The seven daughters 

of Reuel arrived at the well, where they apparently waited in line for the well to be opened (cf.  

Gen.  29:2-3).  It would seem that these women arrived earlier than the other shepherds who 

came later, knowing they could ―bully‖ their way ahead of the women who would end up 

watering their flocks last.  Moses did not like what he saw at all.  One way or the other, Moses 

enforced the policy of ―ladies first.‖ The oppressed were once again ―delivered.‖ Moses could 

not look the other way, even when advantage was being taken of strangers.   

Noting their early arrival, Reuel asked his daughters what had happened.  When they 

had told him the story of their rescue, Reuel gently chastised his daughters for not extending 

the hospitality of a meal to this stranger who to them was an ―Egyptian.‖ No doubt his speech 

and dress led to this conclusion.  Regardless of his nationality, he should have been extended 

hospitality, especially due to his kindness. 

With great economy of words, Moses briefly records that this ―chance encounter‖ led to 

a lengthy stay in Midian, his marriage to Zipporah, and the birth of a son, Gershom.  What is 

significant is the naming of his son?  Moses named the child Gershom because, he said, ―I have 

become an alien in a foreign land‖ (v.  22). 

This statement is very significant in describing Moses‘ state of mind at this point in 

time.  In Midian, a land closer to Canaan than Egypt, Moses thought of himself as an alien and a 

sojourner.  He still thought of his homeland as Egypt, not Canaan.  This seems to be an 

indication of a rather low point in the spiritual state of Moses.  He has fled from Egypt to 

Midian.  He has married a non-Israelite (technically, at least, although Zipporah was certainly 

more closely related than an Egyptian woman would have been).  From Moses‘ point of view, 

Egypt, his homeland, is far away.  One can hardly think of this time as that of great faith or 

purpose in Moses‘ life.  This becomes even more evident when God‘s call of Moses is described 

in chapters 3 and 4.  The great faith and commitment to the people of God with which verse 11 

began has somehow eroded into something far less. 

D. A Seemingly Sad Summary 

If one were reading this account for the first time, without any knowledge of what was 

ahead, one would have a great sense of letdown here.  Israel‘s future seemed dim, threatened by 

Pharaoh‘s oppressive measures, and now the command to kill every Israelite baby boy.  Moses is 

providentially delivered and becomes the son of Pharaoh‘s daughter, but this status is renounced, 

and when Moses sought to deliver his brother, he simply got himself into trouble.  Moses fled 

the country, married into a Midianite family, and seemed to fade out of the picture entirely.  We 

expect Moses‘ life to end in obscurity. 

IV. AGONY IN EGYPT (Exodus 2:23-25) 

 

A. The Upward Cry (Exodus 2:23) 

A long period of time is now covered by the phrase, ―in the course of those many days.‖  

Stephen tells us that forty years passed while Moses was in Midian (Acts 7:30).  He continued as a 

shepherd, pasturing the flock here and there as food was available.  Meantime, back in Egypt, the 

oppression of Israel continued.  The king who had precipitated the bondage died, but there was no 

respite under his successor.  (Some scholars believe this was Menephthah I, the son of Rameses II.  

Others feel that the new Pharaoh was Amenhotep, and that the deceased king was Thutmose.  The 
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answer is related to the true date of the exodus, which, as we have noted, cannot-and need not-be 

fixed with certainty.)  The main points are that the bondage continued, the Israelis cried out to God, 

and God heard. 

B. The Downward Concern (Exodus 2:24-25) 

Moreover, He ―remembered‖  His covenant with Abraham, Isaac, and Jacob, and He 

prepared to act out of His deep concern for His people.  The king of Egypt died but the King of the 

universe was still very much alive! 

This portion reminds us that God‘s intervention into Israel‘s history is due to God‘s 

compassion and His faithfulness to His covenant.  It also hints to the fact that God‘s salvation 

is not the result of Israel‘s faithfulness but rather is in spite of her spiritual state.  The text here 

does not speak of Israel‘s praises, but only of her groanings.  While these groanings must have 

been expressed in prayer (cf.  Deut.  26:7), God responded to them as a cry for His 

intervention.  But lest we have an exaggerated view of Israel‘s spirituality at this point in time, 

allow me to remind you of their idolatry and false worship while in Egypt which had to be 

dealt with later: ―Now fear the Lord and serve him with all faithfulness.  Throw away the gods 

your forefathers worshiped beyond the River and in Egypt, and serve the Lord‖ (Josh.  24:14; 

cf.  Ezek.  20:5-10; 23:2ff.). 

 

CONCLUSION 

How wonderful it is that we have a God who knows and cares and acts! His actions may 

not always correspond to what we regard as best, but our faith looks to Him to 

(1) change the circumstances or  

(2) show us how to change the circumstances or  

(3) leave the circumstances as they are and change us.  ―The Lord is not slow about 

His promises, as some count slowness .  .  .“ (II Peter 3:9).   

As we conclude this lesson, there are several truths underscored in our text which I 

would like to highlight.  

(1) The fallibility of men and women of faith.  

We can easily acknowledge the fallibility of men in general, especially those who 

do not know or serve God.  Remember that both Moses and his parents are listed in the 

―hall of faith‖ in Hebrews 11, and yet both Moses and his parents failed, in spite of their 

faith.  The point of this account, when all of the erroneous romantic sentimentalism is 

stripped away, is that men are fallible, even men and women of faith. This should surely 

serve to humble us, for it reminds us that no matter how ―high‖ we may be spiritually at a 

given point in time, there are likely to be ―lows‖ as well.  Our Christian growth and 

development, like that of Israel as a nation, has its ups and downs, its highs and lows. If we 

think otherwise we do not know human nature very well, and we read the Scriptures 

romantically rather than realistically. 

(2) The Grace of God.  

This chapter in Exodus, like all of the Scriptures, is oozing with the grace of 

God.  God saved Moses in spite of the lapse in the faith of his parents, and in spite of the 

determined opposition of the Pharaoh.  God continued to work in the life of Moses, 

preserving his life and preparing him for his future role as deliverer, even when Moses 

miserably failed at his own efforts to deliver his people.  Israel was graciously heard and 

delivered, in spite of her disobedience, because of the grace of the God who called her. 

(3) The Providence of God.  

The grace of God is often worked out in the lives of men through the providence 

of God.  God‘s providence is His work that is often unseen or undetected by men at the 

time of its outworking.  God‘s providence is God‘s purpose being worked out in ways that 

we would never have expected and through people whom we would not have chosen to 

use.  Often this may be through disobedient people, such as Jonah, or through unbelievers, 

such as Pharaoh or his daughter.  The providence of God is that unseen work of God which 

moves men and history toward the goal which God has foreordained, and which He has 

purposed and promised. 
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QUESTIONS FOR GROUP DISCUSSION 

 

- - 1.  Read Lesson 3 and be prepared to share with your discussion group what you 

tind to be the 1 or 2 most impressive thoughts. 

 

 

 

2. Exodus 3 and 4 detail the commission of Moses by God.  Read Exodus 3:1-10 

and indicate (a) the ways in which God identified Himself to Moses, and (b) the statements which 

show His concern for Israel. 

 

 

 

 

3. Carefully study Exodus 3:11 - 4:17 and list the objections which Moses made to 

his commission, and God‘s reply to each one. 

 

 

 

 

 

 

 

 

4. (a) When a person today is urged to receive Jesus as Savior, what are some of the 

objections which he might make? 

 

 

 

(b) How would you respond to someone who has such objections? 

 

 

 

 

 

5. (a) When a Christian today is urged to make Jesus the Lord of his life, what 

objections might be made? 

 

 

 

(b) How would you respond to one who has these objections? 

 

 

 

 

 

6. Read Exodus 4:18-31 and write what you feel to be significant in the following 

passages: 

(a) 18-20 

 

 

(b) 21-26 
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(c) 27-31 


